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Synchronicity and the Matter of God

Ia  Religion and Psychology:  Kant and Jung’s epistemological criticism

Ib  Religion and Psychology:  Continuing incarnation

II.  Science and Psychology

 
a.  quantum mechanics and synchronicity


b.  where is the psyche?  (a challenge to psychology)


c.  archetype  (a challenge to psychology)


d.  a holistic conception of nature (the challenge to science)


e.  images, science, and religion  (a path to synthesis?)


f.  a new worldview (a synthesis?)

III.  Miscellaneous quotes

Ia.  Religion and Psychology:  Kant and Jung’s epistemological criticism

“Many thanks for your friendly letter, which shows that the Buber-Jung controversy is a serious matter for you.  And so indeed it is, for here that threshold which separates two epochs plays the principal role.  I mean by that threshold the theory of knowledge whose starting-point is Kant.  On that threshold minds go their separate ways:  those that have understood Kant, and the other that cannot follow him.”   Jung, Letters, vol 2., p. 375, in Edward F. Edinger, The New God-Image, p. 3, hereafter Edinger.

“I approach psychological matters from a scientific and not from a philosophical standpoint.  Inasmuch as religion has a very important psychological aspect, I deal with it from a purely empirical point of view, that is, I restrict myself to the observation of phenomena and I eschew any metaphysical or philosophical considerations.”  Jung, Psychology and Religion, CW 11, par. 2, in Edinger, p. 9.

“Jung’s epistemology obviously corresponds to Kant’s epistemology.  Jung recognizes Kant’s position is the ‘threshold which separates two epochs.’  It is a statement which, like lightening, lights up a whole landscape.  Before Kant … humanity had been identified with its subjective experience.  After Kant, if one is able to see what he points out, one is no longer able to be identified with his subjective experience, one is now conscious of the subjectivity of the experience and therefore no longer can grant it metaphysical validity.  All experience is a subjective, psychological experience.”  Edinger, p. 9

“My human limitation does not permit me to assert that I know God, hence I cannot but regard all assertions about God as relative because subjectively conditioned—and this out of respect for my brothers, whose other conceptions and beliefs have as much to justify them as mine. … Though I am sure of my subjective experience, I must impose on myself every conceivable restriction in interpreting it.  I must guard against identifying with my subjective experience.  I consider all such identifications as serious psychological mistakes.”  Jung, Letters, vol. 2., p. 376, in Edinger, pp. 9f.

“In the individuation process the ego is brought face to face with an unknown superior power which is likely to cut the ground from under its feet and blow consciousness to bits. … All talk of this opponent is mythology.  All statements about … the ‘ultimate’ are anthropomorphisms … .

“However interesting or enthralling metaphysical statements may be, I must still criticize them as anthropomorphisms.  But here the theologian button-holes me, asseverating [declaring] that his anthropomorphism is God and damning anyone who criticizes any anthropomorphic weaknesses, defects, and contradictions in it as a blasphemer.”  Jung, Letters, vol. 2, pp. 260-1, in Edinger, p. 21

“Humans can function only within human forms.”  Edinger, p. 25

“I regard all declarations of faith … as an object of psychological research … since they are subjective human statements about actual experiences whose real nature cannot be fathomed by man in any case.  These experiences contain a real mystery, but the statements made about them don’t.”  Jung, Letters, vol. 2, p. 378, in Edinger, p. 40.

“An example is an instructive story from Eastern Buddhism or Zen.  The question is asked:  ‘Who discovered water?’  The answer to the question is:  ‘I do not know who discovered it, but I know who did not discover it—the fish.’”  Edinger, p. 33

Ib.  Religion:  the Continuing Incarnation

“We are still looking back to the Pentecostal events in a dazed way instead of looking forward to the goal the Spirit is leading us to.  Therefore mankind is wholly unprepared for the things to come.  Man is compelled by divine forces to go forward to increasing consciousness and cognition, developing further and further away from this religious background because he does not understand it any more.  His religious teachers and leaders are still hypnotized by the beginnings of a then new aeon of consciousness instead of understanding them and their implications.  What one once called the ‘Holy Ghost’ is an impelling force, creating wider consciousness and responsibility and then enriched cognition.  The real history of the world seems to be the progressive incarnation of the deity.”   Jung, Letters, vol. 2, pp. 435-6, in Edinger, p. 89

Spirit is “that factor which creates images in the inner field of vision and arranges them into a meaningful order.”  Von Franz, Number and Time, p. 214

“The subsequent stage of religious thought is always the interpretation on the subjective stage.”  Jung, Nietzsche’s Zarathustra:  Notes of the Seminar, vol. 1, p. 207


“Thus the ordinary man became a source of the Holy Spirit … This fact signifies the continued and progressive divine incarnation.  Thus man is received and integrated into the divine drama.  He seems destined to play a decisive part in it; that is why he must receive the Holy Spirit.  I look upon the receiving of the Holy Spirit as a highly revolutionary fact which cannot take place until the ambivalent nature of the Father is recognized.”  [second emphasis mine]  Jung, The Symbolic Life, CW 18, par. 1551, in Edinger, p. 99

“The significance of man is enhanced by the incarnation. We have become participants of the divine life and we have to assume a new responsibility, viz. the continuation of the divine self-realization, which expresses itself in the task of our individuation. Individuation does not only mean that man has become truly human as distinct from animal, but that he is to become partially divine as well. This means practically that he becomes adult, responsible for his existence, knowing that he does not only depend on God but that God also depends on man. Man’s relation to God probably has to undergo a certain important change: Instead of the propitiating praise for an unpredictable king or the child’s prayer to a loving father, the responsible living and fulfilling of the divine will in us will be our form of worship of and commerce with God. His goodness means grace and light and His dark side the terrible temptation of power.” C.G. Jung, Letters, vol. 2, p. 316, in Edinger, p. 78

II.  Science and Psychology

a.  quantum mechanics and synchronicity 

Synchronicity “consists of a symbolic image constellated in the psychic inner world, a dream, for instance, or a waking vision, or a sudden hunch originating in the unconscious, which coincides in a ‘miraculous’ manner, not causally or rationally explicable, with an event of similar meaning in the outer world.” von Franz, Number and Time, p. 6

“How do the facts that make up modern quantum physics relate to those other phenomena explained by you with the aid of the new principle of synchronicity?”  Pauli to Jung, p. 55, hereafter “Pauli to Jung” and “Jung to Pauli” are from Atom and Archetype
“Acausality in microphysics is a sort of ‘preliminary stage’ for your concept of “synchronicity.”  Pauli to Jung, p. 56n.

“What is developing is indicative of a close fusion of psychology with the scientific experience of the processes in the material physical world.  It is probably a long journey, one we are only just setting out on, and it will especially entail, as a modifying factor, constant criticism of the space-time concept.”  Pauli to Jung, p. 32

“I am deeply impressed by the ‘conformity’ of physical and psychological thought processes, which can only be regarded as synchronistic.”  Jung to Pauli, p. 169

b.  where is the psyche?

“The central structure of the collective unconscious cannot be fixed locally but is an ubiquitous existence … ; it must not be seen in spatial terms and consequently, when projected onto space, is to be found everywhere in that space.  I even have the feeling that this peculiarity applies to time as well as space.”  Jung to Pauli, p. 13

c.  archetype

“It seems to me that the term ‘archetype’ is going through a phase of great change at the moment … .”  Pauli to Jung, p. 65

“You are fully justified in demanding a new interpretation of the term archetype.”  Jung to Pauli, p. 70

d.  a holistic conception of nature

“The positivistic attitude of natural science does not produce any holistic concept of nature … .  … This prevents the appearance of any possible holistic governing of nature.”  Jung to Pauli, p. 45

“The idea of ‘absolute knowledge’ … [is connected with] the problem of reversed causality:  the future event as cause of the past one.”  Jung to Pauli, p. 133

“We had basically agreed in the past … on the necessity of a further principle of interpretation of nature other than the causal principle.”  Pauli to Jung, p. 53  

e.  images, science, and religion

[My dreams] “have shown me that even the most modern physics also lends itself to the symbolic representation of psychic processes, even down to the last detail.  Of course, nothing is further from the thoughts of modern man than the idea of penetrating the secrets of matter in this way … .”  Pauli to Jung, p. 19

“These ‘background’ processes are not usually perceived, but I believe that they are always present in the unconscious.  I myself know them very well from ‘physical’ dreams … , this language being interpretable both psychologically and physically, so as thus to obtain the ‘psychological correspondence’ of the physical concepts.”  Pauli to Jung, p. 66

“I now believe in the possibility of a simultaneous religious and scientific function of the appearance of archetypal symbols.”  Pauli to Jung, p. 87

“This is about getting to the archetypal source of science and thus to a new form of religion.”  Pauli to Jung, p. 150 

“My dreams actually make no basic distinction between ‘laboratory’ and ‘church’ … .”  Pauli to Jung, p. 136

“I hope that I can bring alive for the public the collision between the magic-alchemistic and the (new in the 17th century) scientific way of thinking (a collision that I believe recurs on a higher level in the unconscious of modern man).”  Pauli to Jung, p. 36

f.  a new worldview

“More and more I see the psycho-physical problem as the key to the overall spiritual situation of our age … .”  Pauli to Jung, p. 82

“In the unconscious the Third is preparing itself and is already starting to neutralize the tension energy that comes from the opposites. …  The associations you make with regard to the psychophysical problem are on the right track, as a further example of opposites (psyche and body) that are suspended or invalidated in favor of a Third.”  Jung to Pauli, p. 168

Miscellaneous

“I am not ... addressing myself to the happy possessors of faith, but to those many people for whom the light has gone out, the mystery has faded, and God is dead. For most of them there is no going back, and one does not know either whether going back is always the better way. To gain an understanding of religious matters, probably all that is left us today is the psychological approach. That is why I take these thought-forms that have become historically fixed, try to melt them down again and pour them into moulds of immediate experience.” C.G. Jung, “Psychology and Religion” CW, 11, par. 148

“Of course if one is not contained in a particular dogmatic creed, then that opens up the whole opportunity for the experience of the reality of the psyche. And we find not a few people who try to stay in that borderline interim position and have the best of the both worlds. They dabble with psychology and still think they don't have to relinquish the comfort that the religious containment offers. But that's compartment psychology in which the right hand is not allowed to know what the left hand is doing. If analysis is going to have any real effect, those two sides have to be introduced to each other, and then, as Jung says, the person is in the frying pan.” Edward F. Edinger, “Psychological Approach to the Old Testament,” tape 19—available from the C.G. Jung Institute, Los Angeles [emphasis mine] 

“There is no such thing as depth psychology as long as one is contained in the church. As long as the collective unconscious is bound, so to speak, to the symbolism of a concrete particular religious dogmatic structure, there’s no possibility of experiencing it empirically and individually. So there is no depth psychology for those who are contained within a specific religious creed. Because there’s no need for it. Depth psychology has been born in the modern age because we need it. We’ve got to have it.” Edward F. Edinger, Science of the Soul, video 2—available from the C.G. Jung Institute, Los Angeles [emphasis mine] 

As a contrast to the above quote I include the following one:  “The question of the relation of depth psychology and theology must include the perception that there is no basis for conflict or mutual negation because there is no precise common ground; their respective points of view shape their methods, attitudes, tasks, materials and images of truth differently.” Ann Belford Ulanov, The Feminine in Jungian Psychology and in Christian Theology, 7 

“John Freeman:  Do you now believe in God?

“Jung:  Now?  Difficult to answer.  I know.  I don’t need to believe.  I know.”

The “Face to Face” BBC interview by John Freeman, 1959

“Mr. Freeman in his characteristic manner fired the question … so I was perplexed and had to say the next thing which came into my mind.  As soon as the answer had left the ‘edge of my teeth’ I knew I had said something controversial, puzzling, or even ambiguous. … Mind you I didn’t say ‘there is a God.’  I said:  ‘I don’t need to believe in God, I know.’  Which does not mean:  I know a certain God (Zeus, Yahweh, Allah, the Trinitarian God. etc.) but rather:  I do know that I am obviously confronted with a factor unknown in itself which I call ‘God’ in consensu omnium (quod semper, quod ubique, quod ab omnibus creditur) [which in the consensus of all, always, everywhere and by everyone is believed].  I remember Him, I evoke Him, whenever I use His name, overcome by anger or by fear, whenever I involuntary say:  ‘Oh God.’  That happens when I meet somebody or something stronger than myself.  It is an apt name given to all overpowering emotions in my own psychic system, subduing my own conscious will and usurping control over myself.  This is the name by which I designate all things which cross my willful path violently and recklessly, all things which upset my subjective views, plans, and intentions and change the course of my life for better or worse.”  C.G. Jung, Letters, vol. 2, p. 525, in Edinger, p. 30

Joseph Campbell writes:  “[There is] the brief but interesting dialogue I had with Martin Buber when he was in New York in 1954.  He was lecturing at Columbia and I raised my hand and said, ‘There’s a word being used here this evening that I don’t understand.’

“He said, ‘What’s the word?’

“I said, ‘God.’

“ ‘You don't understand what God means?’ He replied.

“ I said, ‘I don’t know what you mean by God.  You've told us that God has hidden his face, that we are in exile.  I've just come from India, where people are experiencing God all the time.’

“And do you know what Buber said?  ‘Do you mean to compare?’”

Joseph Campbell, Thou Art That: Transforming Religious Metaphor, pp. 59f.
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